nuns who had to show their identity cards to the police officers when they went out. 1 In the end, Bishop Li did not attend the three-day NCCR.
On December 15, the priests of Cangzhou Diocese issued an open letter to the government, expressing their "confusion, depression and even anger" over the disappearance of their bishop after he had been forced by government officials to take part in the Episcopal ordination in Chengde.
2 On December 17, Bishop Li returned to the bishop's office alone. He was then taken by government officials to a "study session" in a guesthouse, where he was ordered to write a letter of repentance for "unauthorized departure from duty" by not attending the NCCR. Government officials also threatened to end his role in the provincial Political Consultative Conference and remove him as bishop of Cangzhou Diocese if he did not repent for his "wrongdoings" and the "negative impact he had caused." Many researchers have sought to explore the interaction between the government and religious groups from the perspective of state-religion relations in China. 9 These studies share a common understanding of the modern Chinese history of religion from the writings of Talal Asad, 10 Peter van der Veer, 11 and Prasenjit Duara. 12 The situation and problems that religion faces in China today is rooted in the state's perception and definition of religion. Such comprehension can be traced back to the Imperial period, from the Republican period to the Communist period. During the Republican period, the government began making new religious policies, which changed the religious landscape of Chinese society. These changes were the result of a series of events that took place during the rise of the modern state in China. With the goal of building a strong state, the Republican government introduced to China modern Western knowledge and technology, including the idea of religion. Christian missionaries and secular intellectuals were two coexisting yet competing forces affecting the Republican government's perception of religion, which produced the terms zongjiao 宗教 ("religion") and mixin 迷信 ("superstition"). Christopher Marsh borrows the concept from Peter Berger and Vyacheslav Karpov, suggesting that the problem of religion in China should be understood as the process from forced secularization to desecularization. As explained by Marsh, forced secularization refers to "a response to state policies designed to eliminate religion, and those policies were put into place based upon theorizing that combined economic determinism," whereas desecularization refers to "a process of counter-secularization, through which religion reasserts its societal influence in reaction to previous and/or co-occurring secularizing processes."
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The second approach is the ecological theory. In their work The Religious Question in Modern China (2011), Vincent Goossaert and David Palmer provide a detailed explanation of this approach to the study of state and religion in China. This ecological approach is based on an anthropological perspective of religion, which considers religion a part of a total social phenomenon that cannot be fully isolated as a distinct institution. "The religious questions," or state-religion relations in China, "needed to be apprehended in the macrosocial context of an open system in which all elements are in constant interaction with one another and with their broader social, political, and economic environment." This interaction of elements contributes to either equilibrium or a change in the system. As they explain, "Under certain 13 Yang, "Introduction," 1-40. 14 institutional theory is superior to the above two models, they argue, because this framework takes into consideration multiple actors and multiple political processes in the interaction between state and religion, including competition, adaptation, cooperation, and conflict. They hold that in the process of institutionalizing "religion," both state and religion are mutually constitutive.
The three approaches discussed above are useful conceptual frameworks that may be mutually corrective and employed to study church-state relations in contemporary China. For example, the institutional framework can be used to examine the secularization theory, which suggests that different religious actors have divergent responses to state policies; some resist, while others adapt and even cooperate with the government. To use the term "desecularization" in describing the behavior of religious actors as "counter-secularization" is one-sided, as it does not grasp the entire religious landscape in China.
The ecological theory reflects the assumption of functionalism, which is underpinned by a set of highly abstract conceptual constructs, but how the elements should be operationalized in empirical study and should contribute to equilibrium or a 
Data and Methods
This is a qualitative research project utilizing fieldwork to collect data, and the research subject is the Catholic Church in Cangzhou, Hebei Province. The reason for using the qualitative approach is that the study of the Catholic Church in China continues to be a very sensitive issue. Another priest, Li Zhenrong 李振榮, chose to organize the church underground. On the one hand, they secured the legal status of the church by taking part in the CCPA; on the other hand, they explained their reasons for doing so to the Vatican. The open church provides a variety of social services in Cangzhou, including preschool education, the rehabilitation of handicapped children, medical services and a home for the elderly. Government officials have been ambivalent about these social services provided by the church. On the one hand, the local government needs these social services to solve problems in the region; on the other hand, government officials are afraid that the church will become stronger and more influential in society.
Such an ambivalent attitude can be seen in their handling of matters regarding social services. They have affirmed the contributions of the church to the local community and yet have exerted restrictions on these services. However, government officials have been removing these restrictions since the 1990s. pharmacies.
The services provided for the elderly is another example. There is a home for the elderly in the village of Xiliuzhuang that takes care of about 50 elderly people. The church spends more than RMB100,000 each year for the expenses of this service.
Government officials have affirmed the contribution of the service to the elderly by occasionally giving them a small amount of rice and oil. However, the local government does not provide subsidies to the service, not even to help the elderly get the minimum subsistence security. 42 Even though the government provided little assistance to the church, government officials were happy with the service, which helped solve the problem of elderly people who were neglected or abandoned by their family in the region.
The way public security officers dealt with a Catholic pilgrimage also reflects the pragmatic attitude of government officials. In the city of Hejian, there is a pilgrimage site named Ludezhuang 露德庄. The local government of Hebei Province had forbidden any activity of pilgrimage for three decades prior to 1998, when they finally Affairs welcomes the social services provided by the church. Solving the problems of the local community by using social services results in increased social stability, and the officials concerned gain merits for their good work. Public security officers are now tolerant of the activity of pilgrimage because it is the policy of local government, and from 1998 to 2003, the activity has not caused any incidents that have led to social instability. 44 The United Front Work Department has reservations about both the social services and the pilgrimage because they have the potential to strengthen the influence of the Catholic Church in society. The stronger the church's influence, the weaker the work of the department appears. From this angle, there is a contradiction among departments, and the local government is not easy to deal with in this dilemma. The resistance of priests will become increasingly progressive, and the attitude of government officials will become more pragmatic. The task of ideological control will be difficult to achieve in the rapidly changing Chinese society.
Conclusion and Discussion
This study concludes that the priests of Cangzhou Diocese have been upholding their faith, resisting government control, and seeking religious freedom over the past thirty 
